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In our current state of affairs, it is quite unfortunate how discussion about
justice is so polarized. Ideological debates about how to pursue justice are
often totalizing. In the process, it can be all too easy to obfuscate real
human issues and undermine the potential for constructive dialogue. While
it is true that life-visions of the just do differ—and such differences should
not be minimized or ignored—it has been my impression over the past
several years that tribalism has magnified our differences to the detriment
of not only ourselves, but those most in need of an advocate. 

If Christians are called to “do justice, and to love kindness, and to walk
humbly with [our] God,” what does that look like today? What does a
Christian social ethic look like in a time full of so much vitriol, confusion,
and cynicism? One thing is certain: it does not conform to a party platform.
God’s heart is bigger than our boxes.

As Christians first-and-foremost, our biggest concern is remaining faithful
to Christ. When Jesus calls, our response should be to leave everything, for
“everyone who has left houses or brothers or sisters or father or mother or
children or lands, for [His] name's sake, will receive a hundredfold and will
inherit eternal life” (Matthew 19:29). In your pursuit of the Kingdom, you
will become a stranger in a foreign land. You will not fit in. 

For this edition, we encouraged our staff to address hard topics. Our goal is
to start a conversation about what it truly means to “plead the cause” of the
widow and the orphan—what this looks like, why it's important, and how
this pursuit can be rooted in a genuine desire to love Christ and glorify
God. 

Because of our limitations, we have not addressed every justice issue, but
thankfully the conversation does not stop here. Justice requires
conversation and collaboration. We encourage you to engage with our
ideas. 

I hope you can join us as we pursue the heart of Christ for what is good,
true, and just. 

  

A NOTE FROM THE EDITOR
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"In the moral sphere, every act of
justice or charity involves putting

ourselves in the other person's place
and thus transcending our own

competitive particularity."
—C.S. Lewis
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As Jill Jorgensen attended the annual fundraiser
banquet for Clearway Clinic, she heard a still small
voice calling her to obedience. 

“God [was] nudging me right at this banquet [and]
I try to ignore what’s happening.”

But she could not run away from the verse on her
heart: 

 
He has shown you, O mortal, what is good. And what
does the Lord require of you? To act justly and to love

mercy and to walk humbly with your God. 
Micah 6:8

Jorgensen, a long-time supporter of the clinic and
its mission, was unable to escape the thought that
getting more involved might be her next step. 

Clearway Clinic is a state-licensed pregnancy care
center with two locations in central Massachusetts.
Their mission is to be “the first step for women
facing an unplanned pregnancy, turning their fear
into confidence and equipping them to make life-
affirming decisions.” At the time of its fundraising
banquet in March 2022, the clinic prepared to hire
a new executive director. 

“I was just thinking I wanted to sail off to
retirement and go to Maine and just kind of be
done,” she said. “I did not need to have this big job
again. And I didn't ever want to do a resume
again.” 

However, as trusted friends and family members
urged her to apply, she sent in her resume,
secretly hoping that the position would be filled. 

OUR BEATING HEARTS: STORIES
OF THE NEW ENGLAND PRO-

LIFE MOVEMENT
 

B Y  M A I S E Y  J E F F E R S O N

“I got offered the job and then it was, ‘Okay, Lord,
I'm committed. I will not question this. I will not
say that I don't want this and I'll do it till the day
you say I'm done.’” 

Jorgensen is now the current executive director of
Clearway Clinic. 

Clearing the Way for Women in Crisis

In telling me about Clearway’s mission, Jorgensen
described the resources they offer women and
families. In addition to providing pregnancy
testing, ultrasound exams, and limited STI
testing– administered by certified nurses—
Clearway educates women facing unplanned

Former Executive Director Kelly Wilcox (left) and
Current Executive Director Jill Jorgenson (right)

https://clearwayclinic.com/about-us/


pregnancies on their options. But they are not left
to fend for themselves after making their final
decision. Each client is assigned a medical
provider and patient advocate to serve their
individual needs. Clearway even offers post-
abortive resources for women facing any trauma
following a terminated pregnancy. 

Their services are completely free.

Although Clearway Clinic is devoted to helping
women make informed decisions, Jorgensen said,
“we do not provide or refer abortions.” For them,
the issue is not a matter of choosing the child over
the mother. It is about advocating for the life of
both. 

“We do not consider abortion as a political issue,
but one of crisis at the human level since we
believe only God can give life. We stand in faith to
serve women and families in crisis and hope they
will choose life for their child, for every child is a
gift from God.”

“No one has stopped working for the
clinic because of this. Everyone is

standing firm.” 
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Following the overturning of Roe v. Wade,
Clearway Clinic’s mission has come face to face
with political intimidation and violence. Last July,
Massachusetts Attorney General Maura Healey
released a consumer advisory warning against
local pregnancy care centers. Jill told me that the
clinic was targeted within twenty-four hours. 

“[There was an act of] vandalism right here at our
clinic in Worcester. The glass in our doors and
windows [was] smashed. Video recorded two
people with masks smashing the glass and spray
painting the sidewalk,” Jorgensen said. 

But even in the face of this unsettling attack,
Clearway did not stand down. “No one has
stopped working for the clinic because of this.
Everyone is standing firm.” 

Of course, the politicization of abortion has
manifested itself in other harmful ways. The clinic
has also been the victim of sustained media
attacks. Following the consumer advisory warning,
Clearway received multiple requests for
interviews, one of which involved a collective
interview with  other local pregnancy care centers. 

“The Boston Globe wanted every executive
director on a panel and we agreed to it” Jorgensen
said, “but none of us were prepared. None of us
are media trained. None of us.” 

Being a nonpolitical organization, their
representatives struggled to communicate the
apolitical nature of their mission when confronted
with aggressive questioning.

“This isn't really what we've ever had to deal with
[in the past],” she said, “it was just a very hostile
situation.”

After their interview with the Boston Globe,
Clearway intentionally prepared for future media
coverage. They reached out to and partnered with
other pro-life organizations more familiar with
the media landscape. I have PR specialists [and] we
have Massachusetts Family Institute. 

Photo of Clearway Clinic 
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I run everything by them,” Jorgensen said. 

In finding support from groups working toward
the same goal to defend life, Clearway Clinic has
become more prepared to approach an
increasingly dynamic and hostile landscape. 

Policy with a Purpose

Massachusetts Family Institute (MFI) is a “non-
partisan public policy organization dedicated to
strengthening families in Massachusetts.” They
seek to conserve the Judeo-Christian foundation
of the family “through a system of valuing the life
and well being of every child, woman and man.”
MFI aims to pursue legal change on the state level
that “create[s] a political and social environment
where families can thrive and prosper.”

MFI president Andrew Beckwith told me their
mission involves “using the courts, and the good
laws that are already on the books to protect the
rights of the unborn, parents, churches, things like
that.” 

Although MFI engages in a wide range of issues
relating to the family, the pro-life cause is a huge
part of their efforts.

“We try to defend life, innocent life, from
conception to natural death,” Beckwith said, “we
would work with any pro-life coalition to push
back on these pro-abortion laws that have been
passed.” 

MFI’s political-centric mission brings distinct
legislative and media-focused skillsets to the pro-
life movement that are invaluable to like-minded
organizations. Beckwith told me how they have
been able to come alongside organizations like
Clearway to better equip them in the fight for life.

“I can advocate on sort of the legal side, just trying
to help them with [their] skill sets, capacities that
we have as a nonprofit education advocacy
organization that they may not,” he said. “They’re
busy saving babies and helping young mothers-to-
be, so we're happy to kind of jump in and do that  

dirty work to keep them free to do the important
work.”

Stephanie’s Story

While pregnancy care centers support women,
and organizations like MFI help these centers in
the policy sphere, pro-life activists play an
essential role at the grassroots level.

When it comes to advocating for life, Stephanie
Luiz knows all about the power of individual
relationships 

Luiz works as the New England Regional
Coordinator for Students for Life of America, an
organization seeking to “recruit, train, and
mobilize the Pro-Life Generation to abolish
abortion.”

"We would work with any pro-life
coalition to push back on these pro-

abortion laws that have been passed."
 

Andrew Beckwith of Massachusetts Family Institute 

https://www.mafamily.org/about/
https://www.mafamily.org/meet-our-staff/
https://studentsforlife.org/


For organizations like Students for Life, Dobbs v.
Jackson Women's Health was an undeniable victory.
However, since the abortion issue has been
delegated to state legislatures, the pro-life
movement has shifted its focus as well. Advocating
for the pro-life position on an individual level is
now more important than ever.

The fight looks different for each region. 

“Some regions are ready to start trying to pass
constitutional amendments to protect the freedom
of the preborn. We are not. But we will get there,”
Luiz said.

“We need to start out in a more preliminary place
than that. And that comes from really, I think,
having the conversations about abortion and
making your presence known.” Communicating the
pro-life message in a tangible way will contribute to
active progress. 

Luiz told me a story about her own person-to-
person interactions while advocating for life. Her
team hosted the “Abortion is Not Right” tour at
various schools in New England, such as Harvard,
MIT, UMass Boston, and the University of
Connecticut. She remembers the event at UConn
vividly. 
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“I'm in charge of all of the activism in Maine,
Vermont, New Hampshire, Rhode Island,
Connecticut, [and] Massachusetts,” she explained, “I
help to coordinate all of it, facilitate all of it, and
advocate for life.” 

As Regional Coordinator, Luiz is the face of the
organization in the most abortion-friendly region
of the United States. Commenting on how this
affects her role, Luiz explained, “Every region
genuinely has very different needs, very different
experiences, and need different people to serve in
those areas, because people have different skills.” 

Luiz sees the challenges in New England for the
pro-life movement as good opportunities to make
connections. Because of her front-row seat to the
issue, she has started countless conversations and
formed meaningful relationships with individuals
on both sides of the debate. According to Luiz, “a
lot of what I do is serve as the first person someone
has ever talked to who is pro-life. And yeah, that's a
blessing and a gift if I use it well.”

Discovering common ground with others starts on
the individual level, Luiz believes. 

“It can really shift people's minds about how they
view pro-lifers in general to see that we care about
women, that we want what is best for both parties,
that we genuinely believe this, and that we're
willing to suffer for it,” she said. 

“She ended up saying, ‘I don't
understand where you're coming

from. And I don't agree with you. But
I know that you care about women.’”

Stephanie Luiz of Students for Life

https://studentsforlife.org/abortionisnotright/
https://studentsforlife.org/abortionisnotright/
https://studentsforlife.org/abortionisnotright/
https://studentsforlife.org/abortionisnotright/
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There are many more stories to be told.

Clearway Clinic is devoted to creating an
atmosphere where women feel like their stories
can be heard. “That's what I love,” Jorgensen said,
“[This is] a place for them to pause, to feel loved,
have someone listen, share their options with
them in order for them to make an informed
decision.”

 

“This is not fun. I wish I did not need
to be here... But I am because this is

how strongly I feel about this human
rights issue. It does genuinely change

hearts.”

The work of clinics like Clearway thrives with the
support of people like Beckwith and Luiz. 

Students can help too. 

“Support your pregnancy resource centers,” Luiz
said, “whether it's by like volunteering, weekly
fundraising, doing something, those are our path
to an abortion-free future.” 

A functioning and flourishing movement requires
selfless commitment among its members. The
beating heart of the pro-life cause has nothing to
do with the ego, but everything to do with loving
the individuals whose stories are most threatened
by abortion.

 
“This is not fun. I wish I did not need to be here,”
said Luiz. “But I am because this is how strongly I
feel about this human rights issue. It does
genuinely change hearts.”

During the event, she was approached by a pro-
choice student.  Luiz made it clear that she was
pro-life and started a conversation explaining
why. At the end of the discussion, the student was
still pro-choice. But she changed her mind about
one thing.

Following this conversation, “She ended up
saying, ‘I don't understand where you're coming
from. And I don't agree with you. But I know that
you care about women.’”

Luiz said that this was a good first step. 

Throughout the rest of the event, “I had a couple
of very aggressive interactions and borderline
actually scary interactions,” she said, “I was getting
stressed.”

She went to the bathroom to calm down. When
she came out, she caught a glimpse of the student
she talked to earlier in the counterprotest crowd. 

“I saw her sign. And it said, ‘flush the fetus.’ And
she just happened to look at me, right as I saw the
sign.”

However, because of the individual connection
Luiz established with this student, “something
clicked in her head. Because afterwards, she came
up to me. She's still not pro-life, but she said, ‘I'm
sorry. That was really not okay.’”

Even though this story is seemingly small on the
individual level, Luiz believed its impact was
priceless. 

“Those were two massive steps forward.”

The Heart of the Pro-Life Movement

These are but a few stories from the New England
pro-life movement. Together, they work to plead
the cause—the cause of the mother who is worried
about what to do with her baby, the cause of
women hurt by abortion, and the cause of the
unborn child with a beating heart who waits to
experience life to the full. 



THE
FATHERLESS

 
B Y  J A C O B  J A C K S O N

Services Policy Staff). Children who are in single-
parent homes are at double the risk of
committing suicide (Kirchheimer). Even more,
“71% of high school dropouts are fatherless” (“The
Consequences of Fatherlessness”). Children
without a father are also more likely to abuse
drugs and alcohol. Specifically, as teenagers, boys
are more likely to engage in crime while girls are
more likely to get pregnant. The negative effects
of fatherlessness are clear. 

Isaiah 1:17 presents the fatherless as a group in
need of defense. Isaiah uses the Hebrew word יָתֹום
(yaw-thome´), which is often translated as “the
fatherless.” It quite literally means “a bereaved
person” or “fatherless (child), orphan” (“Strong's
Hebrew: 3490..."). Various versions of the Bible
render the word differently. For example, the
ESV and NIV use the word “fatherless,” while the
NLT and NASB use the word “orphan.” Both are
faithful translations of the same word, and both
highlight the vulnerability of a child lacking
healthy parental structures. Scripture is
abundantly clear in establishing the significance
of fatherhood. A father is responsible for
protecting, providing for, and leading his family.
When a child is fatherless, these needs go
unfulfilled (Ephesians 6:4, 1 Timothy 5:8,
Proverbs 22:6, Colossians 3:21).
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Scripture consistently makes clear the need to
defend the oppressed. The fatherless are without a
doubt one of the most helpless and vulnerable
populations in the world. But who are the
fatherless, and what does it mean to plead their
cause?

Of course, the fatherless include those whose
fathers died during their childhood. But death
isn’t the only contributor. There are more
insidious causes, such as willful abandonment and
neglect. Between these two factors alone, “an
estimated 24.7 million children (33% in the United
States) live absent their biological father” (“The
Extent of Fatherlessness”). In addition to the
millions of children suffering from this reality,
millions more experience a father who is
physically present but emotionally absent (“The
Extent of Fatherlessness”). Many fathers in the
home do not carry out their roles as protectors,
providers, and leaders. While there are reasons for
this that should evoke compassion, they do not
diminish the harmful implications on a child. 

If we are to bring justice to the fatherless, then we
must understand the injustice taking place.
Children who grow up in homes with an absent
father have a poverty rate of 47.6%, which is 4
times greater than married families (ASPE Human 

Photo by Sabine van Straaten



What might it mean to bring justice to the
fatherless? The Hebrew word for “bringing justice”
in Isaiah 1:17 is ְּפט֣ו which comes from the ,(šip̄-ṭū) ׁשִ
root word meaning literally to judge, or govern
(“Strong's Hebrew: 8199..."). To “bring justice”
according to the ESV has also been equated to
“defend” their cause (NLT), “obtain” their justice
(NASB), or “take up” their cause (NIV). After taking
these words into consideration, we get a better
sense of what is being commanded here.
 
As Christians, what can we do? We cannot control
the world, nor can we control the lives of others.
But there are two things that will help bring justice
to the fatherless. The first is a matter of
prevention. It is crucial to not contribute to
society’s poor treatment of marriage. Marriage is
sacred; a mother and father bear equal yet very
different calls towards each other and their
children. The institution of marriage is established
by God and it should be held in high esteem. Men,
before getting married and having a family,
should search the scriptures to understand the
great duty of what it means to be a husband and
father. He should understand what it means to
love his wife and raise children to the glory of
God. Women, if you find yourself seeking
marriage, also search the scriptures and wait for a
husband who is firmly committed to fulfilling his
biblical role in obedience to Christ.

The second way to bring justice to the fatherless is
for the Church community to extend a gentle
hand. Providing for the seemingly small needs of
the single parents you know, donating to charities,
as well as considering foster care and adoption are
all valuable ways to genuinely plead the cause of
the fatherless. Even as we carry out these
individual initiatives, we must be careful not to
neglect the families and children facing injustice
in our present moment. However, we should also
acknowledge the reality that some things are
outside of our control. Some women have no
choice but to raise their children on their own. We
must be ready to respond in great respect and
compassion. I believe that this is where individual
and collective responsibility meet.  The Church
has the opportunity to respond. 

Advocating for the fatherless may look different
depending on who you are, but the call remains
the same. The consequences of its injustice run
deep, but the voice of God through the prophet
Isaiah commands us even now—bring justice to
the fatherless.
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https://biblehub.com/hebrew/shiftu_8199.htm
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You and I have the same name. I’m a doctor by trade and would like to tell
you a little bit about my life. Everyday I wake up around 6:00 am. The sun
shines through the window. My spouse is stirring by my side. I throw off the
sheets and, like many of you, go to the kitchen and down a cup of coffee. I eat
breakfast, freshen up, and get in the car to head to work at 7:45 am sharp. If
I’m lucky, I might see my toddler son come out to say goodbye.

I arrive at the clinic around 8:00 am and get started with the day. “Now,” you
might say, “what kind of a doctor are you? Do you work in an ER room? Are
you a dentist, perhaps?” The answer is no. I’m an obstetrician-gynecologist,
which is to say that I take care of women's health. Sometimes this means I
perform abortions, which look different depending on the stage of the
pregnancy.

In the first trimester of the pregnancy, I give the woman a pill called
mifepristone, or RU-486 for short. This pill will block the flow of
progesterone, a hormone that stabilizes the mother’s uterus. When
progesterone stops flowing, the uterus wall breaks down and nutrients can no
longer reach the embryo inside.

A DAY IN THE LIFE OF
AN ABORTIONIST

Content Warning: graphic language (abortion)

Photo by Oluwaseyi Johnson



woman goes into labor and delivers the dead son
or daughter. I hope she’s able to make it to the
clinic to deliver, but if not, she can do it on the
toilet at home.

After a long day, I’m ready to go home, kiss my
spouse, play with my son, and enjoy the evening. I
am a normal person. I am like you. I have a life,
emotions, feelings, and needs. I laugh, cry, and
think. 

I kill for a living. 

I just thought you needed to know that.

13  |  GORDON REVIEW COMMENTARY

I allow enough time for the embryo to die—
generally around two days later, and then give the
woman another pill called misoprostol. This works
with the RU-486 to cause cramping and bleeding,
which forces the dead embryo out of the womb.
The bleeding has a chance of lasting a while, which
could be very dangerous to the woman’s health,
but hey! I’m just doing my job.

If the baby has matured to the second trimester,
another approach is needed. I’ll give the woman
some anesthesia and then use a tool called a
weighted speculum to open the vagina. After I
have the room I need, I use another tool called a
suction catheter to remove the amniotic fluid
surrounding the fetus. Once it is all removed, I
properly begin the abortion.

I grab a Sopher clamp. Using this clamp, which is
shaped like salad tongs, with jagged teeth for
gripping, I grab the fetuses' limbs and slowly
dismember it. The head is too big, so after pulling
the legs, arms and chest off, I crush the head. I
scrape the uterus wall to make sure that I have all
the pieces, and then, just to be safe everything is
gone, a nurse reassembles the embryo.

If the baby is in its third trimester, things can get a
little more complicated. It could now survive
outside the womb with medical assistance, but
since it is not wanted, my job is to kill it. The
process usually takes a few days to complete. I
start by injecting a drug called digoxin, which will
cause cardiac arrest for the baby. I insert it into the
baby’s head, torso, or heart—and yes, the baby
does feel the pain. The infant has a heart attack
and dies.

The woman has to wait a few days for her cervix
to enlarge enough to deliver the now-dead child. I
have to insert a kind of seaweed called Laminaria
to help enlarge the cervix.

The woman has to carry her dead child.

Two days after the lethal injection, I replace the
Laminaria and, if necessary, administer a second
lethal dose to the child. A few days later, the



understand the sacraments, read scripture, or
appreciate the true beauty of the Church. But of
course, others will not. 
 
This is why religious schools are important for
many parents. Within Christian schools
specifically, children learn about Christ and their
faith. They find good role models in their teachers
and religious leaders. However, kids raised in poor
environments for their faith are prime targets for
secularism, which would do nothing more than
hinder the faith of children by forcing them to
attend public schools. Many parents see anti-
school choice policies as a legitimate danger to
their child's religious upbringing.
 
The recent Supreme Court decision in Makin is an
important victory for religious freedom in the
United States. Parents should have the right to
educational support for their children that doesn’t
discriminate against them simply because of their
religion. 
 
Let us hope and pray that religious freedom in
America will continue to expand. 
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Last June, the Supreme Court made a historic
ruling in favor of school choice. In Carson v. Makin,
the Court decided Maine’s exclusion of religious
options from the state’s school choice program
was unconstitutional. According to the Institute
for Justice, these laws “prohibited…[towns] from
paying tuition on behalf of families who chose
otherwise qualified religious schools.” 
 
Those opposed to school choice want to prevent
tax payer money from funding these “sectarian”
schools, arguing the money should not support
the religious endeavors of the school (i.e. building
churches, buying bibles, etc.) But the irony is that
these opponents simultaneously support using this
same money to fund their own system’s morality.
For example, some opponents of school choice
such as the ACLU support tax payer dollars going
to funding abortion. 
 
The reality is, school choice is an important issue
of religious liberty for many religious people
across America. For example, it is especially
consequential for Christians who believe in the
doctrine of infant baptism. If you don’t know what
I am referencing, most Catholics are born into the
church and baptized as babies, thus earning the
nickname “Cradle Catholics.” This term, of course,
still applies to any non-Catholic denomination
where infant baptism is practiced. According to
this belief, at birth “Cradle Catholics” are ignorant
about Christ and the teachings of the Church. As
they mature, it is expected they shed this
ignorance and learn about the Gospel. Some will
remain in their ignorance and never come to
closeness with Christ, 
 

RECENT SUPREME COURT
RULING IS GOOD NEWS

FOR SCHOOL CHOICE
 

B Y  C O L L I N  W I L L I A M S
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leadership needs to be acknowledged. Only then
can the negative effects of the past and their
present implications be considered. 

The mourning process is difficult because it
involves voluntarily reliving the pain of the past
and wrestling with hurtful memories for the sake
of moving forward. Any occasion of
acknowledging and processing past trauma is
going to be hard. Working with a mental health
professional can help provide guidance when this
process seems overwhelming. But it will be worth
it. Not only does the mourning process initiate the
road to freedom from abuse, pain, and trauma, it
can redefine your story. This process helps you
arrive at a better place personally. As a result, the
indifference, laziness, or disinterest in others'
suffering that existed before, might, through this
hard work, be transformed into empathy for the
broken.

A willingness to mourn and process our own pain
leads to freedom from the ill effects of loss or past
suffering. It also allows us to better empathize with
and value others. An indifferent attitude towards
the trauma you experienced translates to a greater
indifference towards the suffering of others. This
prevents the care and connection towards the
other that a follower of Christ is called to exercise.
Choose instead to undergo the difficult process of
mourning in order to live a life free to practice joy
and offer empathy. Seek justice first in the
acknowledgment of injustice.

The world today abounds with suffering. We see
loss, war, persecution, and prejudice everywhere
we turn. But why is it so easy to remain
unconcerned with the pain of others in the midst
of such a broken world? Why do we so often
respond to the violence evident in society today
with indifference? Is it our own laziness and
disinterest, or is there something else blocking the
way? 

One of the obstacles that can often prevent us
from sincerely responding to the suffering of
others is a lack of engagement with our own pain.
That is where mourning comes in.

Concerted processes of mourning help us
empathize with others in more meaningful ways. 
Mourning is not just valuable for grieving a loved
one—loss takes many forms. It can look like a lack
of healthy family structures, failed romantic
relationships, or waiting for justice that never
seems to come. The process of mourning requires
acknowledgment of the loss and suffering in our
own lives as well as a willingness to move forward
through the pain. 

When we suppress pain and refuse to mourn, it
continues to affect our present reality. For
example, children of parents who handled conflict
poorly (whether in the form of total avoidance or
to the degree of abuse) might find it difficult to
practice healthy conflict management as adults. In
this instance, the loss of healthy parental 

THE WORK OF
MOURNING

 
B Y  A M A N D A  G O D W I N
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In 1787, William Wilberforce wrote that “God
Almighty has set before me two great objects, the
suppression of the slave trade and the reformation
of manners” (Isaac and Wilberforce v.1 149). He
would dedicate his entire life to fighting for the
abolition of the British slave trade and later,
slavery itself. 

Wilberforce was born in High Street, England, on
August 24th 1759. His family was part of the
merchant class and were very well-to-do. When he
was very young, Wilberforce was sent away to his
aunt and uncle Hannah and John Thornton, but
was removed from their care when his mother
found out he was converting to Methodism. The
prospect of zealous religious faith frightened his
family, and much effort was spent into making
him a respectable member of society
(“Biography”). As he reflected on this period later
in life, many “pains had been taken by my nearest
relatives and guardians to make me dissipated and
vain.” (Isaac and Wilberforce v.5 145-147)
Wilberforce attended St. John’s College in
Cambridge, where this same process would
continue. He was immature and idle, and there he
said, “most of those very men who ought to have
used both authority and influence to root out
these propensities, and to implant better, rather
confirmed than abated them” (v.5 145-147).

After graduation Wilberforce entered into politics
as a representative in the House of Commons.
There he met many individuals who would later
become important to his future endeavors
(including William Pitt, future Prime Minister of
England). During this first period of his
parliamentary life, Wilberforce considered 

WILLIAM WILBERFORCE AND
THE ABOLITION OF THE
BRITISH SLAVE TRADE

 
 

B Y  L I A M  S I E G L E R

himself “very ambitious.” But he was not directed
towards anything significant until his conversion
in 1785. This he described as “the great change.”
Upon spending time with his former tutor Isaac
Milner on a vacation, both decided to read Phillip
Doddridge’s The Rise and Progress of Religion in the
Soul. It was during their conversation and reading
that he became convinced of the truth of
Christianity. Through an on-going process,
Wilberforce became conflicted about whether to
remain in politics or live a life of spiritual
contemplation. When he addressed Pitt with these
concerns, though not a Christian himself, Pitt
responded by asking, “Surely the principles as well
as the practice of Christianity are simple, and lead
not to meditation only but to action?” (v. 1 p 94)
Later Wilberforce noted how he was “much
affected” by Pitt’s answer, and with the ongoing
counsel of others (John Newton especially), he
decided to pursue a parliamentary career in a way
consistent with his newfound faith.

William Wilberforce



“Surely the principles as well as the
practice of Christianity are simple,

and lead not to meditation only but to
action?” 
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One of the most well-known accounts of the
Middle Passage was recorded by Olaudah
Equiano, who documented his experience being
kidnapped into slavery. As soon as he arrived on
the slave ship, Equiano wrote: “I was soon put
down under the decks, and here I received such a
salutation in my nostrils as I had never
experienced in my life: so that, with the
loathsomeness of the stench, and crying together,
I became so sick and low that I was not able to eat,
nor had I the least desire to taste anything”
(“Equiano”). The slave hold was tightly compacted
—carrying 350-450 people per ship. Its climate
was so suffocating there was not enough oxygen to
light a candle; and with the presence of bodily
fluids, excrement, and human waste, it was not
unusual for captives to die during the months-
long voyage. Historians estimate anywhere from
15 percent to 25 percent died aboard the ships
(“The Middle Passage”).

Awareness of the trade first started making
grounds in Britain with the individual efforts of
abolitionists Granville Sharp and Thomas
Clarkson. Sharp, a lawyer by trade, first became
interested in the cause after witnessing the legal
disenfranchisement of Jonathan Strong, an
African man a court ruled was the “chattel” of his
master (“Granville Sharp”).

Original manuscript copy of Thomas Clarkson's sketch of a slave ship

Around the same time as his conversion
Wilberforce was confronted with the horrors of
the British slave trade. What he discovered would
change the trajectory of his life and imparted a
holy fear for the country he served: Britain was
complicit in a commercial trade of human beings,
heinous in its proportions.

Over the course of more than 400 years,
American and European slave traders transported
over 12.5 million people onto slave ships (“Middle
Passage”). Between 1640 and 1807, the British
Empire alone transported over 3.1 million
Africans to their colonies in North and South
America, the Caribbean, and other countries
(Farfan).  The voyage across the Atlantic, called the
“Middle Passage,” has been estimated to have led
to the deaths of over 1 million Africans (“Middle
Passage”).



“Between 1640 and 1807, the British
Empire alone transported over 3.1

million Africans to their colonies in
North and South America, the

Caribbean, and other countries."
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one of the most elegant ever delivered in the
Commons (“William Wilberforce”). This speech
exemplified his depth of conviction and character,
as well as the principles that drove him to so
vigorously oppose the slave trade. It is worth
quoting at length: 

“Policy, however…is not my principle, and I am
not ashamed to say it. There is a principle above
every thing that is political…[W]hen I reflect on
the command which says, “Thou shalt do no
murder,” believing the authority to be divine, how
can I dare to set up any reasonings of my own
against it? And…when we think of eternity, and of
the future consequences of all human conduct,
what is there in this life that should make any man
contradict the dictates of his conscience, the
principles of justice, the laws of religion, and of
God…

 
[T]he nature and all the circumstances of this

trade are now laid open to us; we can no longer
plead ignorance – we cannot evade it – it is now

an object placed before us – we cannot pass it; we
may spurn it, we may kick it out of the way, but

we cannot turn aside so as to avoid seeing it…[I]t is
brought now so directly before our eyes, that this

House must decide, and must justify to all the
world, and to their own consciences, the rectitude

of the grounds and principles of their decision”
(Isaac and Wilberforce v.1 p. 173).

For Wilberforce, there was a morally enduring
order that testified to the injustices being
committed by his nation—a voice he could either
faithfully listen to (as it spoke to his conscience),
or ignore. The slave trade was not of mere
practical concern. It involved human lives, whose
treatment mattered eternally before God.  

He would later become well-known for his ruling
in the Somerset case, which resulted in the
greatest symbolic victory against slavery up until
that point. Clarkson made his name while a
student, specifically for his award winning
dissertation “An Essay on the Slavery and
Commerce of the Human Species.” The two
would dedicate their lives to abolition, but without
a spokesperson to advocate for their cause in
Parliament, the movement had little organized
power. 

Wilberforce pondered their cause. After his
conversion, he was given “a higher sense of the
duties of my station” (Isaac and Wilberforce v.1
187). He considered taking on the slave trade, but
doing so would be no task to weight lightly. British
slavers were a deeply powerful interest group in
parliamentary politics. Any fight would be an
uphill battle.

Wilberforce consulted with Clarkson and other
like-minded friends to exchange evidence and
information about the slave trade (Belmonte 104).
Among those in his confidence were Sir Charles
and Lady Margaret Middleton, Hannah More, and
James Ramsey. Being friends with Clarkson,
Equiano also participated in these conversations
and educated Wilberforce with a real-world
account of the trade’s brutality. Each and every
one of these individuals would contribute to the
fight for abolition.

After the Christmas of 1787, Wilberforce decided
to notify the House of Commons about his
intentions to propose a bill for the abolition of the
slave trade. Along with his friends, the Society for
Abolition of the Slave Trade was formed. Shortly
thereafter, unfortunately, Wilberforce would
become bedridden for a time with a serious illness
that almost killed him. His friends kept working
nonetheless. William Pitt took the mantle for a
time and over 100 petitions against the trade were
presented to Parliament. After recovering from
what many thought would be his end, in May 1789,
Wilberforce resumed his leadership position and
introduced twelve resolutions condemning the
slave trade. In the Spring of that year, he would
give a speech many newspapers considered was 
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bitter defeat. Every moment it seemed like the
abolition movement was about to succeed in its
objectives, another setback would come.
Abolitionists were set against the apathy of their
fellow legislators, the vitriol and constant
defamation of their opponents, and the
limitations of their own bodies. On multiple
occasions, Wilberforce became so ill he would
need to remove himself from active political life.
On one of these occurrences, upon his
impending return, he wrote in his diary: “I have
lately felt and now feel a sort of terror on
reentering the world” (v. 2 p. 144). After many
setbacks and blows, he suffered a nervous
breakdown and started feeling like abolition
would never happen. Was he wasting his life?

He wrote to John Newton about his
discouragement and expressed a willingness to
potentially exit public politics. The letter Newton
sent back, no doubt, encouraged him to continue
the cause God placed on His heart. Like
Wilberforce’s speech, it also deserves to be
quoted at length:

“Some of [God’s] people may be emphatically
said not to live to themselves. May it not be said 

Unfortunately, the first motion to abolish the slave
trade was rejected by 75 votes. From then on
Wilberforce introduced a motion advocating for
abolition during every session of Parliament. The
next time he brought the subject to the table, it
was received more warmly, with many eloquent
speeches given in support of the measure.
However, many were not keen on the idea of
complete abolition, and in 1792 the gradual
abolition of the slave trade was approved 238 to
85. Whatever progress may have been gained by
this result was short lived, because just a year later,
war would break out with France, which left the
House of Lords distasteful to end a trade that kept
them economically competitive with the French.
The legislation never moved forward. 

In 1795, Wilberforce tried again, and again his bill
was refused in the Commons 74 to 70. Wilberforce
attempted to propose similar bills in 1797, 1798,
and 1799, but each time they were defeated. As
anti-Jacobin sentiment started to recede, he
believed the momentum was swinging back their
way. In 1804, he brought forward another motion,
but once more the Commons voted it down.

Time and time again, Wilberforce experienced 

Pictured above: the House of Commons in Wilberforce's Time



“You meet with many things which
weary and disgust you …[b]ut then

they are inseparably connected with
your path of duty; and though you

cannot do all the good you wish for,
some good is done…."
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of you?. . . You meet with many things which
weary and disgust you …[b]ut then they are
inseparably connected with your path of duty; and
though you cannot do all the good you wish for,
some good is done…"

It is true that you live in the midst of difficulties
and snares, and you need a double guard of
watchfulness and prayer. But since you know both
your need of help, and where to look for it, I may
say to you as Darius o Daniel. “Thy God whom
thou servest continually is able to preserve and
deliver you.” Daniel, likewise, was a public man,
and in critical circumstances; but he trusted in the
Lord; was faithful in his department, and
therefore though he had enemies, they could not
prevail against him.

 
Happy the man who has a deep impression of our
Lord’s words, “Without Me you can do nothing.” …
May the Lord bless you…may He be your sun and
your shield, and fill you with all joy and peace in

believing” (Wilberforce v. 1 p. 130-144).

Newton’s letter was but one voice of many
encouraging Wilberforce to renew his strength by
resting in the promise of God’s sovereignty. John
Wesley, one of the core leaders of Methodist
revivalism, reminded Wilberforce that “Unless
God has raised you up for this very thing, you will
be worn out by the opposition of men and devils;
but if God be for you, who can be against you?”
(Isaac and Wilberforce v. 3 p. 297). 

Despite years of defeat, the path for abolition of
the slave trade was slowly being paved. Little did
they realize until it happened, but abolitionism
was 

gaining overwhelming support amongst the
British citizenry. More legislators were joining
their cause. Abolitionist societies were spawning
left and right. 
By 1807, the tireless efforts of the abolitionist's
endeavors would come to fruition. 

The hearts that needed to be moved were
changed. The votes they needed were secured.
What God started in 1787, He would be faithful to
finish.

January 1807, Wilberforce proposed a bill for the
complete abolition of the slave trade. By now
abolitionism had gained considerable traction in
both the House of Commons and the House of
Lords. The House passed his motion 283 to 16. It
passed the Lords, and it was given royal assent in 
March 1807. 

It took twenty years, but the British slave trade
was no more. Wilberforce’s efforts were not in
vain.

Ionn Gruffudd as William Wilberforce in 
the film Amazing Grace (2006)



"As responsible moral beings, we dare
not so trifle with our eternal future.

Justice is not something God has.
Justice is something that God is. Yet if

we would know God and for other's
sake tell what we know we must try to

speak of his love."
—A.W. Tozer
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specific to everyone who could be a victim or is an
ally of sexual assault survivors. Our goal for that
event was to teach people about the reality of what
is around them, provide resources to become an
ally if you don’t know how, and how to support
your friends or family members who may
be victims, as well as who to reach out to if you are
a victim yourself. 

Hall: Another thing is the Voices of Gordon
Instagram, where people can post their
anonymous stories. We put a trigger warning so
people don’t have to read it unless they want to,
but for the people who choose to read it, it
provides a sense of “Hey, there’s other people on
this campus who have experienced the same
thing,” and there’s community and strength in
those numbers. Even if someone chooses not to
read it, they know those people exist. The
Instagram is a big part of the community aspect.
We want to start up a community for survivors
only, so we can have events that are community
and healing focused. 

The student organization Voices of Gordon aims
“To empower Gordon College students to share
their stories of sexual assault and feel less alone
while in pursuit of positive change as well as
educate the student body about the reality of
sexual assault in our community and world. ” 
 
I interviewed president Rebekah Johnson and Vice
President Aria Hall to learn more about how
Voices of Gordon works to advocate for sexual
assault survivors. 
 

How does the council execute the
club’s mission statement on campus? 
 
Johnson: Because we are a new club, we just
hosted our first event in October right before
Halloween. This first event was an education and
outreach event, where it was open to the campus
community…we shared statistics of sexual assault,
as well as resources, population specific, but also  

VOICES OF GORDON
LEADERS SPEAK ON

NEW CLUB, SURVIVOR
ADVOCACY, AND

PURITY CULTURE 
 

A N  I N T E R V I E W  
W I T H  E R I N  R I C H A R D S O N
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Content Warning: Sexual Assault 

“Our Dms are always open”
-Instagram @voicesofgordon 



What are VOG’s goals in pursuing
justice?  
 
Hall: We do a lot of work to bring justice through
education. We seek justice through educating
people on what is consent, on what is a real “yes.”
We focus on the education part of it because
people generally don’t know anything around
consent, because Gordon doesn’t talk about sex at
all. So our goal is to deepen the understanding and
language around consent and sexual violence on
campus because I think in a purity centered
school, people just don’t know the language
around consent. We seek justice by not letting
people live under a rock. 

Johnson: We also aim to help people reclaim
justice for their own autonomy, in learning what
consent is for themselves, and how to keep
themselves safe. But also reclaiming justice
through owning their own story and healing
journey in that nature. We hope to seek justice for
their autonomy, even when they might not know
that they need that as well. 

How is VOG working to bring change
to the campus and provide a safe
environment for survivors? 
 
Hall: In terms of bringing change, a big focus of
our events is having the conversation out there.
We are in a very purity focused world, but it
completely diverts the attention from how
prevalent sexual assault is in so many people’s
lives. Starting the change is starting the
conversation. People may see sexual violence on a
poster and think “oh I didn’t think that was
something we talked about here.” Just opening up
the conversation is a change. 
 
Johnson: On the side of survivors, I think just as
taboo as it is to talk about sex, it’s equally as, if not
more, taboo to talk about sexual assault, especially
in a climate like this. We are actively working to
make sure that our organization as a whole is a
resource or a connection for survivors to reach out
to when they aren’t sure where to go next, don’t
know where to start, or if they aren’t even sure if
they are a victim yet. There’s a lot of different 

 

stages of that journey, and our goal is to establish
ourselves as a safe space to come to. Part of that
will come with time as we become more
established, and with the survivor-only small
groups. Our Instagram DMs are always open for
people to reach out to. We are here to be a
listening ear and a helping hand. Not to be
counselors but to help people find the next steps
because people don’t really know where to go. 

Do you feel like Gordon has handled
the issue of sexual assault on campus
well? 
 
Hall: I’ve heard different opinions from different
survivors on campus. Some people have said that
Title IX was excellent and they got help
immediately. Then I know people who have been
turned down and turned down and turned down,
being told “you don’t have enough evidence”
when they clearly did. So, I think Gordon could
stand to be less black and white about it. Sexual
harassment isn’t always going to be this violent
thing, it’s going to be a lot more subtle. It could be
done by a person who has a position of power on
campus, or someone who works here, or has a
good reputation on campus. Gordon could stand
to be more accepting of the fact that this is not
some crazy violent, out of nowhere thing. It could
be the person right next to you who you think you
know really well. It’s a mix, but it’s not going to be
black and white. That is why survivors deserve to
be taken at their word. 
 
Johnson: Something I’ve learned through this
process is that it’s not fair to say that Title IX is the
problem. It’s not necessarily us against the college,
it’s us taking it upon ourselves to teach Gordon
that this is an incredibly nuanced issue. Like Aria
said, Gordon could definitely stand to not be as
black and white about things. Whether or not it’s
Title IX that’s always the problem, whether it’s the
people that are running it, or whether it’s the
college as a whole, it doesn't really matter. The
fact of the matter is that it’s time that we all
acknowledge together that this is a nuanced
problem, and it’s not us against each other, it’s us
against the problem. 
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fact of the matter is that it’s time that we all
acknowledge together that this is a nuanced
problem, and it’s not us against each other, it’s us
against the problem. 

Do you feel that Gordon provides
good resources that sexual assault
survivors can utilize? 
 
Hall: The counseling center has a trauma
informed therapy group that they run for sexual
assault survivors. The counseling center in the past
had someone come in from the North Shore
YWCA, and she gave us a whole training on terms,
which we were actually able to use in our
presentation at our event. The Title IX team works
very hard and the Center for Health and Wellness
has excellent counselors. The place where I tend to
see not enough support is the culture around
talking about it. 
 
Johnson: It’s the communication that’s lacking,
not the resources. It’s not that there is a lack of
resources, it’s that there is a lack of a broader
understanding that this is real, and that people
need these resources. We do have them and
people know that they exist, but there’s a lack of
comfortability in seeking the resources. There is
not a good culture of support in seeking those
resources. 

As Christians, what do you think
Christians can do better in supporting
sexual assault survivors? 
 
Johnson: For me personally, I think that the
biggest problem is victim blaming, and the
extremely judgmental attitude towards victims of
any kind. Along with that comes a lot of
stereotypes around sexual assault victims. So, I
think as a Christian community, something that
we can do better is educating ourselves on what
sexual assault is and how it happens even further
than “she was dressed like she wanted it” or “he
always wanted it.” That’s what the narrative is, and
that’s what we have been hearing our entire lives. I
think it is things like that

mindset that just perpetuate the cycle of
ignorance and miseducation. The first step in
making any change is educating ourselves and
educating other people, because sexual assault
happens no matter why you think it happens.
Your opinion doesn’t really matter when people
are getting hurt every single day. 

Hall: I really challenge Christians to take
themselves outside of the box that is purity
culture. You can believe whatever you want about
sex and that’s fine. But let yourself outside the box
and acknowledge what’s really going on, besides
just that idea. When I’ve talked about what Bekah
and I do in some of our circles from home, people
don’t really know what to say, or don’t even want
to acknowledge what I’m saying, they just go
silent. Because if they acknowledge that sexual
assault happens, then we have to acknowledge that
sex is in the picture. People don’t want to go there.
But by being so boxed in, you’re actually erasing a
whole group of people who are suffering and who
are in painful silence. Another thing I encourage
Christians to acknowledge is that sexual assault is
not just violent and forceful. It is coercion. It is
your confidence being broken down over time. It
is often manipulation. The way purity culture
teaches us about sex and sexuality is that you can
be conviced into something and it’s consensual.
But that’s not a yes. It’s not always a forceful,
violent thing that happens on the streets. It can be
manipulation and that’s just as painful and valid.
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QR code to @voicesofgordon Instagram
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Johnson: I’ve always thought that you can’t compare choosing not to have
sex until you’re married to being sexually assaulted or manipulated. That’s
another huge problem that is seen in the church and you see at Gordon.
Sexual assault has the word sex in it, so it’s immediately associated with
impurity, and that is so dangerous and harmful. They are apples and
oranges, you can’t compare the two. 

Is there anything you would like to say to a survivor who
may be reading this? 
 
Johnson: Our mission has been, and always will be, that we see you no
matter where you come from, and we love you no matter where you’re at
now, and we are here for you always. If you don’t know where you stand
with this, we are here for that too. Feel free to reach out to us, our Instagram
Dms are always open. We are here for you always and you are always seen,
even if you don’t know how to see yourself yet. 

Hall: For survivors who are working through feelings and figuring out what
happened to you, trust your gut. If you feel like something was wrong, or
you feel off about it, God gives us intuition so we can know if something is
wrong. Trust your gut and don’t let anyone take that truth from you. We are
here to be a home and community and a place for you to feel safe and loved. 



 
B Y  L Y D I A  M C C R A C K E N
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My story is a testimony of the restorative love of Christ.

As a young girl, I was quite shy and timid. I did not easily get along with other
people and was very socially anxious. In elementary school, I loved nature
and spent a lot of time outside. Being alone was where I felt most at ease
because I didn’t feel accepted by anyone. 

After elementary school, my life took a dark turn. 

I lost my two closest friends and began to hate school, grew detached from
my family, and actively avoided everyone around me. I felt more alone than
ever. In eighth grade things improved—I joined an honors class and found a
group of like-minded people. While they were a good influence on my life, I
struggled to feel accepted. This feeling endured throughout high school and
led me to constantly compare myself. I was driven and determined to
succeed, but underneath there was a looming sense of self-doubt. In my effort
to find acceptance, I found my first boyfriend during sophomore year. Our
relationship started off well, but it quickly became harmful. 

I was 15 the first time I was sexually assaulted.

I remember saying “no,” but I did not have the strength to stop his advances.
The effects of this first sexual violation were incredibly profound. 

HOW GOD IS HEALING ME
FROM SEXUAL ASSAULT

Content Warning: sexual assault / rape 
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I started to become depressed and fantasized
about ending my life. I was diagnosed with
generalized anxiety disorder. I blamed myself for
what happened and struggled with a profound
sense of self-loathing. Every voice in my head
said: you are worthless.

The pain pulled me away from God and
accelerated my isolation. The depression became
so bad I stopped regularly attending school. I
became anorexic junior year of high school and
pushed myself so hard in track and field that my
body mass index dropped to a staggering 15
percent. That same year, I attempted suicide and
was kept in an psychiatric hospital for four days.
After enduring this trauma, my heart longed for a
source of comfort in the emptiness and the pain.

That is when I started to find my faith.

I read the Bible religiously. I lamented with David
in the Psalms. I felt the pain and shame of Tamar
in 2 Samuel, who after being violated, “put ashes
on her head and tore the long robe that she wore.
And she laid her hand on her head and went away,
crying aloud as she went.” 

I was able to bring my anguish to God. 

Senior year, I continued reading and journaling
everyday. Despite being rejected by classmates
who resented my newfound Christianity, I did
well in school and for the first time in a while, I
was content. 

Around the time of prom I was asked out by a guy.
Given my past experience, I was reluctant. But we
started dating and yet again, I was violated. This
relationship lasted about a year and a half before it
ended. Once more, I felt anger and resentment
towards God. I even started to despise other
Christians. They appeared guiltless and seemed to
have everything together, and here I am feeling
empty, impure, and guilty. Again, I felt like it was
my fault. I felt like to be a good Christian I had to
have everything together. But I didn’t, which
made it hard to relate to other believers. 
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I felt like an outcast. During my first years at
Gordon I didn’t make many friends. I was
ashamed of myself. I continued to experience
assault at the hands of male Christian “friends.” I
started to wonder if there were any good men in
the world.

It was not until I met my current boyfriend at the
start of junior year that I began the healing
process. He validated the pain of my past and did
not judge me. He helped bring me closer to God
and allowed me to experience love.

I’ve begun to understand the profound nature of
Psalm 147:3, when it says, “He heals the
brokenhearted and binds up their wounds.” In the
midst of the pain, Jesus has been my truest friend
and the counselor of my heart. He is restoring me
from the horrors of my past. I never asked for any
of the hurt that I have experienced, but through
the pain, God has been showing me the
everlasting wonders of His love.

I am writing this article because sexual assault has
been a part of my story and I want to let survivors
know—you are not alone.

Sexual assault is something that remains with you.
It impacts relationships, friendships, and faith. It
changes how you view the world. To this day, I
am still healing from sexual assault. For me,
writing this is part of that process. But there is
solace, peace, and restoration in Christ. His
“mercies are new every morning” (Lamentations
3: 22).

I am learning that His love is sufficient. Even
though the hurt is something that takes time to
fully heal from, I know that though justice and
deliverance from suffering might not fully come
while on earth, I can have assurance in the hope
that He will make all things new.

I am not condemned. I no longer have to be
afraid. God is on my side. He says, “Fear not, for I
am with you; be not dismayed, for I am your God;
I will strengthen you, I will help you, I will uphold
you with my righteous right hand” (Isaiah 41:10).



 
M A I S E Y  J E F F E R S O N  A N D  G I O V A N N A  J O H N S O N
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Dr. Elaine Phillips received her Masters of
Divinity degree from Biblical Theological
Seminary and her Ph.D. in rabbinic literature
from The Dropsie College for Hebrew and
Cognate Learning in Philadelphia. She has since
continued teaching and studying Old Testament
texts, and has taught at a number of colleges and
universities, including Gordon College between
1993 and 2020. The Gordon Review was delighted
to host a speaker event with Dr. Phillips this past
November to announce the theme of the Fall
2022 print edition. 

“Plead the Cause” is a phrase found in Isaiah
chapter 1:16-18. Here the Lord commands:

"Wash and make yourselves clean. Take your evil deeds
out of my sight; stop doing wrong. Learn to do right;

seek justice. Defend the oppressed. Take up the cause of
the fatherless; plead the case of the widow. “Come now,

let us settle the matter,” says the Lord. “Though your
sins are like scarlet, they shall be as white as snow;

though they are red as crimson, they shall be like wool."

Dr. Phillips focused her presentation around this
passage, working to guide the audience through
exegesis of the original Hebrew text and the
concept of biblical justice.

She first invoked two important questions that
should be asked when reading the passage: for
whom is the reader called to “plead the clause,”
and to what end? 

JUSTICE IN CONTEXT:
WHAT DOES ISAIAH 1:16-18

REALLY MEAN?

There is a series of steps laid out in the verse that
precedes the pursuit of justice. As Dr. Philips said,
“I know there’s a backstory going on because
Isaiah is admonishing his audience to get clean.”
We must acknowledge our own condition before
we seek to plead the cause of others.

"Isaiah is admonishing his audience
to get clean.” 
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Dr. Philips explained that, in the context of the
time the texts of Isaiah were written, “justice”
refers to the “judicial process of settling disputes”
and “arriving at something that is right and full of
integrity.” Justice actively seeks an end goal that is
oriented toward the complete “rightness” of a holy
God. It seeks results that reflect His redemption in
the midst of a broken world. 

Righteousness and justice involve action, but this
does not warrant dependence on either personal
righteousness and social justice. These constructs
actively separate both concepts from their original
context in scripture. As Dr. Phillips said, “It creates
a dichotomy that is not a biblical dichotomy.”

“We as a community need to be righteous and
just,” she explained. Only then is it an effort “full
of integrity” that honors the Lord and holds fast to
his commands. This looks more practical than we
might expect. For example, “restoring fractured
relationships is doing justice and practicing
righteousness.” 

We can practically pursue what is right through
the act of prayer. Many consider prayer a passive
response to the brokenness of the world, but we
serve a God who tells us that “whatever you ask in
prayer, believe that you have received it, and it
will be yours” (Mark 11:24). He knows the tears and
He desires to wipe them away. He knows the
injustices that seem unconquerable and promises
to make them right. 

However, prayer is not just an individual
endeavor. 

“Something we can do day by day...is to pray with
other people,” Dr. Phillips said, there is
“intercession at these various levels: parents,
families, agencies, officials in the judicial system.”
By interceding at these different levels, we are
able to effectively plead the cause of our
neighbors in need. 

To better explain and establish the pursuit of
justice laid out in Isaiah chapter 1, Dr. Philips
brought the attention of the audience to Micah
6:8: 
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"He has shown you, O mortal, what is good. And what
does the Lord require of you? To act justly and to love

mercy and to walk humbly with your God."

Yes, this verse calls us to do justice, but we often
neglect the other two equally important
exhortations. Our doing must be centered on
more than ourselves. Acting justly is not mutually
exclusive from loving mercy and devoting
ourselves to the “unfailingly unconditional
covenant love” of God. Justice does not reach its
complete integrity if it is not rooted in the mercy
extended by God to His people. However, the
only way to simultaneously do justice and love
mercy is to continually walk with God. According
to Dr. Philips, walking with God is the most
important part of the process, for this “will then
infuse those first two things.” 

This is how we truly plead the cause: by never
separating a love for mercy and a passion for doing
justice from walking humbly with God.

It was a privilege to hear Dr. Phillips' wisdom! It is
our hope that her exegesis helps shape our efforts
to pursue justice and encourages believers in the
faith.



"There comes a time when one
must take a position that is neither
safe, nor politic, nor popular, but

he must take it because conscience
tells him it is right.” 

 —Martin Luther King Jr.
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much harder to look at our life with appreciation.
Elliot’s wisdom encourages a posture of
gratefulness. She shares the following story to
further emphasize this point, which demands our
consideration:  
 
“Some years ago there was a series of letters to
columnist Ann Landers on the subject of men
who snore. Wives wrote in complaining of the
countless hours of lost sleep and the irritation of
that awful noise beside them in the bed. Others
wrote offering solutions, but the discussion came
to an end with one letter, “Snoring is the sweetest
music in the world. Ask any widow.” (pg 90) 

Elliot’s testimony affects how we strive to “plead
the cause of the widow” (Isaiah 1:16-18). Pursuing
this cause does not end with sympathy or
support. Rather, it also includes a deeper call to
heed the wise advice and perspective that comes
from a soul acquainted with deep loss—a soul
such as Elizabeth Elliot’s. What might it look like
to apply her perspective and apply her principles
to our families? I suspect we would argue less with
our mothers and have more loving exchanges.
Instead of complaining about extravagant meals
we cannot afford, we would eat with joy and
appreciation of God’s blessings. In our
relationships, we might find fewer things to be
annoyed about with our significant other and
more ways to love them. It would do us well to
ask God for a heart of appreciation for the things
we take for granted. They might, in fact, be “the
sweetest music in the world.” Just ask any widow. 

ASK ANY WIDOW
 

B Y  E M I L Y  K E Y E S
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Elizabeth Elliot’s widowhood taught her the
importance of appreciation. 
 
Her first husband died on the mission field in
Ecuador only three years after their marriage—
she was 30 years old. Twenty years later, she wrote
letters to her daughter Valerie and compiled them
into the book titled Let Me Be a Woman. Elliot’s
familiarity with suffering shines through the
wisdom she shared about what it was like to lose 
 her husband. 
 
Speaking about appreciation, she wrote:  
 
“How often I have sat in a roomful of people and
heard a wife contradict, criticize, belittle, or sneer
at her husband before the rest of the company and
I have with great difficulty restrained myself from
leaping from my chair, going over and shaking
that woman by the shoulders and saying, “Do you
realize what you’ve got?” She doesn’t. She hasn’t
my perspective, of course” (pg 91). 

Elliot’s point reaches beyond husband and wife. In
the midst of hurt and hardship, it is easy to neglect
our blessings. We are discouraged from saying
things like, “at least it’s not as bad as it could be!”
But Elliot argues that this very perspective makes
us more appreciative of the things we do have in
life.  

Complaining reflects a heart of ungratefulness
towards God and entitlement for a good, happy
life. It is easy to dwell on the things that
disappoint. It is
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I vividly remember the first time I read Genesis 3. It was in my small
kindergarten Sunday school class at the first church I remember attending in
southern New Jersey. I was five years old and eager to learn about how God
created the world.
 
My teacher, who was a nice woman in her 60s, started by explaining the glory
of Genesis 1 and 2. God was present before the world was made and He had
abundant creativity. He created the Garden of Eden. There were plants,
flowers, animals, flamingos, platypuses, snow—every delightful thing you
could imagine. I looked at the cartoon images she showed us with wonder. She
paused, and explained how God then created humans. 

He created them to be special. 

“Why are we special?” I remember asking. She looked at me and said, “because
we’re like Him.” My five-year-old brain could not grasp the magnitude of this
concept.

My teacher then ominously talked about Genesis 3. All the images of
flamingos and snow melted away in my head and the idea of humanity being
made in the likeness of God melted along with them. I remember her drawing
two lines, separated by what seemed to be an infinite and impossible gap. She
said it represented the chasm of our sin separating us from God. In traditional
Sunday school fashion, she drew a bridge between the gap: Jesus is the bridge
between us and God, forever reuniting us to Him.

TAKE ME BACK TO
THE GARDEN

B Y  C A R O L I N E  H E L M E R

32  |  GORDON REVIEW FAITH

"Expulsion from the Garden of Eden" by Thomas Cole



Adam and Eve ate the forbidden fruit. But in
reality, the Garden is God’s dwelling in us. It is like
the pillars. Cracked, but not crumbled. Separated,
but not without hope. I may not be able to take
walks with God in the cool of the day (though I
cannot wait for the day I will!), but I can talk to
Him openly. He will whisper back. I may not be
able to be in God’s presence face to face, but His
spirit lives inside of me. God is with us, making a
home in the deepest part of our hearts, planting a
fertile and lush Garden.

Imperfect as we are, I still see Him in the kindness
of people. I see Him in the intense love of my
family. I see Him in the beauty of a marriage
centered on Him. I see Him in the loyalty of
friendship, in the beauty of the foliage, in the
rebirth of spring. I see Him in Michaelangelo’s
Pieta, in Van Gogh’s Starry Night. I see Him in the
innocence of babies—in acts of selflessness. God is
with us. He is in our hearts and in our lives, and
with every passing breath, we are becoming more
and more like Him. Someday, we will not just see
glimpses of Eden; there will be a new Eden, a
“Garden City'' as John Mark Comer puts it. And
we will walk with Him again in the cool of the day,
as pillars not crumbling, not cracked, but fully
restored.

33  |  GORDON REVIEW FAITH

However, my 5-year-old mind was so focused on
the fact that I was imperfect. I only saw the thick
letters that spelled S-I-N filling the chasm.

Over the next few years, I became obsessed with
my imperfection. Every time I made a mistake,
my face would become warm and I started to feel
dizzy. The feeling of shame climbed up my neck.
There was no remedy for it. I remember praying
and communing intimately with the Lord, but
quickly fell back into this cycle of shame. The
hope of Eden was hidden in the dust of my sin.
My relationship with God, though real, was
severely hindered by constant guilt.

My family moved to Illinois when I entered sixth
grade. I began attending a Christian middle school
and every grade had a required Bible class. My
teacher had the most vivid faith I had ever
witnessed. During the first week of school she
introduced the idea of being made in the image of
God—but this time in a new way. 

She used the term Imago Dei. This dug up the
familiar idea that I had in my brain: humans being
like Him. The flamingos and the platypuses and
the snow were made from God’s creativity. We
have the same creativity! God gave us dominion
over the animals, which reflects his dominion over
the earth. We experience emotions reflective of
the wrath God felt when the Israelites disobeyed
Him time after time and the love He displayed in
giving His only Son. 

The similarities are extensive. They are pillars of
Imago Dei, each a way God created us to be like
Him. When we sinned in the Garden, the pillars
didn’t crumble, they cracked. Instead of being a
clear image, we instead became broken mirrors
trying to reflect a perfect Creator. I knew that we
could never accurately reflect the beauty of God
due to our sin. Yet I had missed an important part
of the story: the pillars had not crumbled, only
cracked! Our fatal sin in the Garden did not
change the fact that we are still image-bearers of
God.

I used to think of the Garden of Eden as this
realistic place that evaporated into thin air when 



In the pursuit of justice, prayer is often looked down upon. The phrase
“thoughts and prayers” is regularly accused of being a wall people hide behind
to justify inaction. However, Christians miss an important step in the pursuit of
justice by neglecting prayer.

In Isaiah, prayer is included when God gives the Israelites a framework for how
to pursue justice. The steps are, “Wash and make yourselves clean...Learn to do
right; seek justice. Defend the oppressed. Take up the cause of the fatherless;
plead the case of the widow.” It is in the phrases “take up the cause” and “plead
the case” that include the call for prayer.  

These commands are both physical and spiritual in nature. God wanted the
Israelites to not only physically care for the fatherless and the widow, but also
love them as whole persons. If we would plead their case to earthly judges and
kings, then it is important to not neglect the authority of our heavenly judge
and king. God promises justice and judgment on the wicked and He is the only
one who can ultimately bring about these things. Pleading involves prayer.

There is another reason for Christians to pray before seeking out justice.
Mainly—we are finite human beings. We should be motivated to go to our
heavenly Father first before we attempt to do anything in our own strength.

It is easy to view the pursuit of justice as resting on one person’s crusade.
Likewise, prayer is often stuck in the category of individual activity. However,
the call in Isaiah should be lived through community. When communities pray
in unity, they are laying their problems at God’s feet in a humble plea for help.
For example, when the early church was faced with the unjust imprisonment of
Peter, Luke said they should be “earnestly praying to God for him” (Acts 12:6).  

PRAYING FOR JUSTICE
 

B Y  S O P H I A  J E S S O N
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Their first reaction was to go to God and plead for justice. Prayer was a way
for them to bring their requests to God and orient themselves toward His
will.

How do we foster a habit of communal prayer? Taking initiative in this area
looks like intentionally participating in both sides of communal prayer (the
giving and taking of prayer requests). 

For myself, this was not easy. 

In January of 2022, I started to develop knee problems. During that time I
joined a wonderful life group at my church. Each week, as they asked for
prayer requests, I kept silent—ashamed of my problems. It wasn’t until this
semester I finally shared my struggles and asked for prayer. Though I still
struggle with my knees and they are still not back to where they were before.
Something has shifted. While I have experienced some level of healing, now
I know it is no longer just my burden to bear. 

We should not wait to share our burdens until tragedy occurs. 

When we are not in community and fail to continually open our hearts up to
God, the end result is another barrier in our pursuit for individual, local, and
societal justice. The process of identifying and interceding for the hurting is
integral to repairing broken relationships and “pleading the case” of those
who need justice most. 

Communal prayer sets the groundwork of our hearts. Remember that the
next time you go to pray.



What do we do when justice is not executed as we expected? How do we
remain confident when it seems as if our prayers and work are in vain?
Working tirelessly to love others and plead the cause of the oppressed feels
meaningless when we do not see the fruits of our labor. It is important to
address this sense of discouragement. 

It can be tempting to blame the Lord for seemingly neglecting justice on
earth, especially when we expect it to “roll on like a river” (Amos 5:24).
However, we must surrender our own terms and timelines. 

Are we to cease defending the vulnerable? By no means! We can still fulfill
our call while resting in the Lord’s timing when progress does not come.

Psalm 45:6 expresses, “Your throne, O God, will last for ever and ever; a
scepter of justice will be the scepter of your kingdom.” We will not always
witness justice on this side of Heaven, but we can rest assured that the Lord
remains righteous. He will fully deliver justice on the last day. In the
meantime, let our prayer be like David’s, “My time is in your hands” (Psalm
31:15). 

We see countless examples of justice on God’s timeline in our own culture.
Since 1973, many have prayed and pleaded to abolish the horror of abortion.
I myself took part in crying out to God on behalf of the unborn. But for
forty-eight years, tireless and faithful labor  saw little return. Clearly, the
mere efforts and intentions of man did not achieve the victory of Dobbs. The
Lord’s timing prevailed. 

WHEN JUSTICE DOES NOT COME
 

B Y  G I O V A N N A  J O H N S O N
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When Christians fight for the defenseless and the marginalized, we are
obeying Scriptural commands. However, it is important to not consequently
supersede the Lord and consider ourselves the saviors of the lowly. Our
efforts are incomparable to His already-completed work. Will he use us?
Absolutely. But our own actions are not the ultimate remedy. The will of
man does not determine the justice that God will establish for His own glory. 

Final judgment is not dependent on man’s will, but God still hears our cries.
The Israelites were enslaved for 400 years—are we to claim that Moses’s
efforts in persuading Pharaoh were unheard by God? No! In Exodus 9:16, the
Lord explains that he “raised [Pharaoh] up for this very purpose, that I might
show you my power and that my name might be proclaimed in all the earth.”
The Lord’s “raising up” of Pharaoh illustrates how he uses all circumstances
for his glory, and how we can view all things in light of his intentionality. 

Henceforth, when we approach justice like Moses—in fervent prayer and a
confident demeanor—we seek it with the purpose of glorifying the Almighty. 

Psalm 19:9 states that the Lord’s decrees “are firm, and all of them are
righteous.” Who are we to declare that His timing is unjust? His ways are
higher and holier than ours. The believer must entrust those they defend to
the hands of the Father (Romans 11:33-34).

Trusting in the Lord is not to be mistaken for complacency. The Christian
should graciously and fervently act against injustice. However, we can
simultaneously remain at peace when justice does not come, confident that
the Lord’s timing will prevail. Rest is found in the waiting. Our sense of
wordly justice is temporary, but his reign is eternal, lasting from now until
forevermore. 



As the semester comes to a close, it is no surprise to find the chapel crowded
with students trying to reach the 30-credit requirement. The new expectation
for chapel attendance announced early this semester was unexpected and
upsetting to many. Reflecting on early complaints regarding the change (some
have faded but others have lingered), I am both troubled and convicted. 

As a part of an institution committed to exalting the Triune God and charged
with the responsibility of graduating individuals marked by their Christian
character, I struggle to understand why we are burdened by this form of
worship. It is a call to the members of the Gordon community to reevaluate
our posture toward a just God deserving of our praise. Many of us have fallen
into the trap of viewing our daily activities, including worship, as
inconveniences rather than acts of rendering God His due. 

In His work, City of God, Saint Augustine of Hippo elaborates on this concept.
He describes two cities—the City of Man and the City of God—each
characterized by the type of love displayed by its citizens. In the City of Man,
love is directed toward the individual and nature, resulting in selfish praise
and sacrifice. In the City of God, the citizens love their Creator. There is “only
godliness, which offers due worship to the true God, and looks for its reward
in the society of the saints, of holy angels as well as holy men, that God may be
all in all” (Augustine 48). Augustine’s language frames worship and all other
actions as offering God His due as Creator. God does not need our acts of
worship (Hosea 6:6). He is a just God who desires to show His people mercy as
they worship Him in spirit and truth (John 4:23). A citizen of the heavenly city
expresses love for true justice with a worshipful heart.

 

WORSHIPING IN THE
HEAVENLY CITY

 
B Y  L U K A S  K A R A G I O R G O S
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Augustine’s two cities may seem like outdated models of Christian living.
However, believers would benefit from considering this framework. We
should regard our actions as a means of giving God what He is due, not just
during our time at Gordon, but in every daily affair. Whether it is through
completing homework assignments, working in Lane, or attending Chapel,
we should approach our responsibilities as opportunities to serve our Savior
and love our neighbor. Far too many of us at Gordon fall into a habit of
doing things for the sake of getting them done, or even worse, for our own
glory. We act as citizens of the earthly city, prioritizing love of self and
human definitions of justice. I believe Augustine would charge us at Gordon
to live in a state of constant sacrifice to the Lord. 

In his letter to the Romans, Paul asserts that Christians should present
themselves as living sacrifices to the Lord, holy and acceptable (Romans 12:1).
In the context of worship, how often do we present ourselves in this way? As
Paul continues in his letter: 

 
“I say to everyone among you not to think of himself more highly than he ought to

think, but to think with sober judgment, each according to the measure of faith that
God has assigned. For as in one body we have many members, and the members do

not all have the same function, so we, though many, are one body in Christ, and
individually members one of another" 

Romans 12:3-5

Just as Christ sacrificed his body and life to us, the Church must worship as
one body in sacrifice to Him. 

As complaints about the chapel credit requirement resurface, members of
the Gordon community should be ready to respond with a hunger for true
worship. God expects nothing more than for us to live for Him (Mark 12:30).
He has purchased us at the greatest price (1 Corinthians 6:20). He has paid for
all of our sins (1 Peter 2:24). He has adopted us into His eternal family and
has a room prepared for us (John 14:2). God has already saved us and justice
has been satisfied. 

In response to these truths, we should become less preoccupied with
perceived inconvenience, seeking instead to render to God what is God’s
(Mark 12:17). Let us live as citizens of His heavenly city.



“As he was saying these things, many believed in him. So Jesus said to the Jews who had
believed in him, “If you abide in my word, you are truly my disciples, and you will

know the truth, and the truth will set you free.” They answered him, “We are offspring
of Abraham and have never been enslaved to anyone. How is it that you say, ‘You will
become free?’” Jesus answered them, “Truly, truly, I say to you, everyone who commits

sin is a slave to sin. The slave does not remain in the house forever; the son remains
forever. So if the Son sets you free, you will be free indeed” (John 8:30–36).

Is there a single word more inspiring than freedom? Is there a principle that
has more strongly motivated human beings throughout history? The blood-
stained beaches of Normandy, reverent rooms of Independence Hall, and
stark monuments of abolition efforts prove that the song of freedom is a
chorus no power in history has silenced. However, despite its prominence in
human pursuits and passions, freedom is often not fully grasped. 

Oxford Languages offers one definition of freedom as: “the power or right to
act, speak, or think as one wants without hindrance or restraint.” Most of us
recognize this definition. We have autonomy in our daily tasks, can freely
pursue our desires, and live in a nation where freedom of speech and
inalienable rights are enshrined in the Constitution. A second definition of
freedom from Oxford Language is “the state of not being imprisoned or
enslaved.” 

However, assessing these definitions with reality, it is abundantly clear that,
despite our political freedom, we are slaves to ravaging sin. 

THE TRUTH WILL SET YOU FREE
 

B Y  R E A G A N  S T A L L I N G S
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This mass incarceration does not originate at the societal level. Our own
arms and feet are shackled. We are individually imprisoned. As the above
passage from John illustrates, the direct cause of our enslavement is the
perverse and pervasive power of sin in our lives. Yet, this sin is not an
independent entity. Sin is used by Satan to enslave us as he ultimately seeks
to destroy and distort all of God’s good creation. 

In light of this reality, it is tempting to wave the white flag. If we are in
shackles, then we might as well embrace our captivity. We choose sin time
after time, believing that one day it will fulfill us. And often, we do not just
accept our sins—we love them. Properly acknowledging this requires
profound humility to recognize our fallen state. Doing so reveals to us the
incredible depth of a problem that cannot be fixed on our own. 

Liberation from these shackles necessitates a twofold acceptance of truth.
Firstly, we must recognize our inability to free ourselves. Secondly, this utter
depravity must convince us of our need for a Savior and His
incomprehensible gift of salvation. As Jesus stated in Luke 4:18,

“The Spirit of the Lord is upon me, because he has anointed me to proclaim good
news to the poor. He has sent me to proclaim liberty to the captives and recovering of
sight to the blind, to set at liberty those who are oppressed, to proclaim the year of the

Lord's favor.” 
 

Christ came to set the captives free. He is the embodiment of liberty in the
face of oppression, sight in the midst of blindness, and good news in the
throes of despair. If we truly believe this, then the Scriptures that reveal His
triumph over sin are uniquely powerful and should be earnestly shared with
others. In a shackled society, the truth of Christ is the key to liberation. Let
us pray that we never misplace that key, for it is the truth that sets us free. 



This past January, I first read The Rule of St.
Benedict and it greatly impacted me. Early in the
rule, Benedict gave a laundry list of exhortations
to the monks, several of which I took to heart.
Within the list, which included the Shammah,
some of the Ten Commandments, a sampling of
Christ's commands, and the Catholic works of
mercy, among others, I took to heart these three
exhortations:

52. Not to speak much.
53. Not to speak idly nor as to cause mirth.
54. Not to love boisterous laughter (Benedict 53).

Then, I read the sixth chapter on silence. Benedict
began this chapter by explaining the importance
of silence to prevent monks from speaking evil
words and keep them obedient to their abbot. He
finished with an exhortation that I heavily
contemplated:

"We always condemn and ban all small talk and
jokes; no disciple shall speak such things" (56). 

"Amen," I thought, even though my fellow readers
disagreed. I want to know my friends' lives, their
ideas, families, passions, joys, imaginations, and
faith. I want to support them both in their
suffering and in their triumph. I want to exhort
them to delight in God forever and to know that at
God loves them as his children. This cannot
happen when our conversations are confined to
small talk 

WEIGH YOUR
WORDS
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about food or the weather, or cheap jokes that do
not even elicit a chuckle. 

When I reread Benedict's Rule for the Jerusalem
and Athens Forum course, our professor asked
the class to develop its own rule like those of St.
Benedict. I extolled the greatness of the passages
on silence to my classmates. Although some of
my peers understood my vision, many of them
disagreed. In the end, we agreed to add two
exhortations to our rule: "respond with listening"
and "create a space for intentional conversation
and fellowship in the academic sphere."

However, the importance of silence and the
intentionality of speech go beyond the monastery
and college-level seminars. Benedict begins his
chapter on silence with Psalm 39:1, "I will guard
my ways, that I may not sin with my tongue.” As
he explains this verse, he reveals the power of
words. When we speak endlessly, we will say
hurtful things and sin (Benedict 56). I know how
hurtful impulsive words can be, as I have hurt
people by letting words slip from my mouth
without thinking. Even when our words do not
cause pain, being quick to speak benefits
ourselves more than it benefits others. Through
excessive talk, we elevate our own importance
and too eagerly make promises we cannot fulfill. 
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Like the sophists criticized by Plato and Paul, we often exploit the power of
speech in order to influence others. When we base our identities in this
speech, excessive talk becomes the only way to prove ourselves to others.
Therefore, reducing our speech is foremost an act of humility. We are not
the main characters of our stories. We are not God. We do not need to speak
ourselves into existence, because God redeems us and adopts us as his
children. 

Not only should we speak less, but we should also listen and think more.
Benedict exhorts his monks to hear and learn from their abbot. Likewise, we
should be fully attentive to each other (Benedict 56). Rather than scrambling
for a talking point, seek to understand your friends as they speak, digest their
words, and think before you respond. Initiate questions more than
comments. When your friends respond to your questions, do not rush to fill
the space with your own ideas. Sometimes it is good to stay still. Silence
allows us to reflect and be fully present with each other.

In surrendering the power and burden of speech, we do not seek each other's
good as we obey and trust in God. We do not need to prove ourselves to him
like the hypocrites or babble on like the pagans because he knows all that we
need before we can ask (Matthew 6:7). We only need to listen to and learn
from him. Although our lives outside the monastery require us to talk more
than the monk's life of prayer and singing, we should still learn to weigh our
words.



The forgiveness and humility of Christ are central to his nature. However, a
focus on forgiveness and humility has often led us to avoid talking about and
confronting sin. The rise of moral relativism has not helped our outlook on
sin, as moral standards continue to become more culturally disowned.
Confrontation is often considered to be unchristian. 

Done biblically though, it is the most loving thing you can do. 

Throughout the process of confrontation, it is important Christians refrain
from elevating ourselves and condemning others. Confronting sin is about
spiritually encouraging the struggling individual and it is not a license for self-
righteous thinking. Galatians 6:1 tells us to approach these situations in a spirit
of gentleness; the end goal is repentance, not embarrassment. 
 
We must examine our own sin first. In the Sermon on the Mount, Christ
rebukes those who fail to do this: “Hypocrite! First, remove the plank from
your eye, and then you will see clearly to remove the speck from your
brother’s eye” (Matthew 7:5). Jesus is not saying to never point out sin amongst
brethren, but he is commanding us to engage in a process of repentance
before we do. 
 

CONFRONTING SIN
 

B Y  A U G U S T E  C I O R R A
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If we desire to confront someone about a particular sin, it is necessary to first
make sure the same sin is not a major stumbling block in our own lives. The
second major thing is to make sure we do not confront sin in a vacuum, or
while in a trial of our own. 

Matthew 18:20, a very well-known verse in free church ecclesiology, states,
“For where two or three gather in my name, there am I with them.” We often
use this verse to distinguish what makes a church a church, but in context, it
means something different. Verses 15-20 of chapter 18 deals with a sinning
brother. In verse 15, we are told to initially go to the individual alone. If we are
to be truly gracious to our sinning brethren, this confrontation will not be a
public ordeal. It should occur privately to avoid embarrassment and
humiliation. Sit your brother down and explain their faults. Point out to them
where the Bible condemns their sins and lovingly plead the case for
repentance. If this does not work, that is when we call on others. With a small
group of fellow believers (two or three) confront your brother again. If all of
this fails, if the sinner denies his fault and does not repent, only then do you
rebuke. 
 

“As for those who persist in sin, rebuke them in the presence of all, so that the rest may
stand in fear” (1 Timothy 5:20). 

 
Confronting sin is necessary, both within ourselves and with other believers. It
is always done with a spirit of love and grace. Though we will never be free of
sin before Jesus returns, we can approach holy living together, as iron sharpens
iron (Proverbs 27:17). We are all aiding each other in our earthly journey of
sanctification. The Church is a community—not an office with cubicles in
which we all work separately. This relationship is one of support, even in the
midst of our worst failures. 
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"All we have to decide
is what to do with the
time that is given us.”
― J.R.R. Tolkien
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A R T W O R K  B Y  S O P H I A  J E S S O N

" B Y  H I S  W O U N D S  Y O U  A R E  H E A L E D "
6  X  8  I N ,  L I N O L E U M  P R I N T
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The purpose of the Gordon Review is to provide the greater campus
community with a rich array of opinion and journalism covering faith,

theology, culture, and student life. We are dedicated to promoting,
preserving, and defending Gordon College’s historic mission as a

Christian liberal arts institution. As an organization, we publish a print
magazine once a semester, regularly post articles on our website, and
host speaker events—our hope is to help make Gordon a healthy place

for civil dialogue. 
 

We affirm the college’s Statement of Faith, Life and Conduct Statement,
Philosophy of Education, and the Board of Trustee’s Statement on

Sexual Ethics. Our conviction is that the foundation Gordon sits upon is
solid: a Christian understanding of the liberal arts rooted in a

comprehensive vision of what the scripture says to us about the human
person, the nature of sin, and redemption. 

Want to contribute? Visit thegordonreview.com/submit
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